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interesting one for the history of Camina and we shall therefore examine it carefully below; for now, suffice it to note that it links (in fairly obscure terms) the monks of Strophades with Camina in the Peloponnese, and relates that these monks were under the jurisdiction of the bishop of Olena. The second letter (appendix, doc. 2), sent by Boniface VIII on 29 December 1299, deals unequivocally with Strophades. The pope writes to a Vallombrosan monk of Santa Prassede in Rome, named Hugolino de Forolivio, ratifying his appointment as prior of the Benedictine monastery of Strophades. He explains that he heard that the position had lain vacant for more than four years following the death of the previous prior, so he appointed a committee of cardinals to decide on a new appointee. The committee selected Hugolino and, following his appointment, the new prior requested papal confirmation. Copies of the letter of confirmation (which also reproduces the cardinals' original letter of appointment) were also sent to the community of Strophades, the dean and a canon of the church of Patras, the count of Cephalonia -Richard Orsini, on whose lands the monastery was situated -and Isabel of Villehardouin, at that time ruling the neighbouring Principality of Achaia in her own right (since her husband, Florent of Hainaut, had died in 1297) as a vassal of Charles II of Anjou.
All the addressees were instructed to support the new prior and defend his rights over the monastery and its possessions. That the pope wrote to Princess Isabel is probably due to the fact that Strophades owned property in her domains, namely Camina in the diocese of Olena.
Most intriguingly, the pope explains his involvement in the appointment of the prior by stating that the monastery was under the direct jurisdiction of the Holy See -exempt, that is, from episcopal jurisdiction. Why a remote and by all accounts obscure Benedictine house should enjoy such a privilege is unclear. It is also difficult to explain why a Benedictine monastery such as this would warrant the appointment of an outsider as a prior, transferred from a different congregation of Benedictine monks, rather than a member of its own community.
8 This is particularly perplexing given the nature of the Benedictine involvement in Greece. The Benedictines were the one Latin religious order whose installation in Byzantine lands predated the Latin conquest. Their monasteries in Greece proliferated after 1204 but, since the order lacked a centralised organisation, the foundation of monasteries in
Greece depended on the piety and beneficence of the local Latin lords, rather than on any organised planning by the order itself. This in turn resulted, more often than not, in the donation of small priories and churches to Benedictine mother-houses in the West, which then administered the overseas foundations primarily as sources of income, rather than centres of monastic life. The Venetian monastery of San Giorgio Maggiore, which owned significant property all over the Venetian dominions of Greece, often administered by lay 6 proctors, is a good example of this. 9 The numerous appointments of such priors and proctors were the preserve of the mother-house and necessitated neither the involvement of the papacy nor the transfer of monks from unaffiliated monastic communities. These exceptional provisions may perhaps indicate that the monastery of Strophades had been involved in the turbulent events that troubled Camina earlier in the decade, to which we shall now turn our attention.
On 12 May 1291 Pope Nicholas IV addressed the bishop of Olena and asked him to investigate 'the brothers of the monastery of Strophades (Latruffarye) which is called de Chamina'. The prince of Achaia had informed the pope that certain of these monks, letting their feet go astray, have come to such a barren place of dissolution -as is said -that, although they are said to wear the habit of religion after a fashion, living dissolutely, to the disgrace of the regular life and the contempt of the Highest Redeemer, in living they follow none of the approved orders and, what is worse, to the scandal of many, some of them, on account of the outrageous crimes they were said to have committed, suffered the public judgment of the flames.
The bishop, under whose jurisdiction the monks were, was instructed to investigate the monastery and to reform it, if these events were discovered to be true, either by introducing suitable monks from the same order or, if none could be found, by installing nuns of St Clare, Dominican nuns or other suitable religious.
Before trying to account for these events, it is worth noting the vagueness of the pope's reference to the monastery or monasteries involved: he refers to 'the brothers of the monastery of Latruffayre which is called de Chamina, in your diocese, subjected to you by diocesan law, which is said to have been founded by the predecessors of the prince'. He appears therefore to be confounding the two houses, Strophades and Camina. The later references in 1300 and 1306 (appendix, docs. 3 and 4) state explicitly that there existed two separate establishments and that Camina, founded by the princes of Achaia, was traditionally governed by monks of the Benedictine house of Strophades. It is also worth pointing out that, although Pope Nicholas mentions Strophades, he does not indicate that this monastery was under the direct jurisdiction of the Holy See (as would be the case in 1299); instead he speaks about the jurisdiction of the bishop of Olena. Perhaps this is not simply the product of his confusion as to the number of monasteries, because Boniface's letter of 1299 also states that the monastery of Strophades was within the diocese of Olena, though it was exempt from the bishop's jurisdiction. Granted, in 1300 and 1306 it is described as being in 7 the diocese of Cephalonia. Regardless of the possibly shifting diocesan borders, however, it is plausible to hypothesise that the monastery of Strophades gained its exemption at some point after the 1291 letter, perhaps as a result of the events alluded to here.
The location of Camina is as yet unknown, apart from the fact that it was in the important diocese of Olena in the north-western Peloponnese, which also included the town of Andravida (Andreville), the administrative centre of the Principality of Achaia. Andravida and two more churches in the vicinity of his victory in the unidentified area of Sergiana. 11 The Greek version of the Chronicle also notes approvingly that the prince left pious bequests in his will both to Latin and to Greek monasteries.
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The nature of the monks' transgressions is also alluded to, perhaps intentionally, in the vaguest of terms in 1291. Two later references to these events are even more ambiguous:
in his letter of 1300 to Isabel, Boniface VIII mentions that the princess had asked permission to take control of the church of Camina, which your late father William, the prince of Achaia, founded and endowed with his own property, traditionally governed by monks of the monastery of Greek monks from the monastery of Kantara were burned as heretics on the urging of a Dominican friar for declaring heretical the Latin use of unleavened bread in the Eucharist.
14 Such an interpretation, however, seems unlikely: the phrasing of both Nicholas IV's and Boniface VIII's letters suggests that we are dealing with Benedictine monks sent by Strophades to administer the house of Camina. We proceed, therefore, under the assumption that the offending monks were Latins.
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Heresy
The manner of the monks' execution would seem to suggest that the offenders were convicted of heresy. 16 To be sure, we know that later on heresy did in fact become once again a major problem for the Church, and heretical Fraticelli fleeing persecution in the West found refuge in the Latin dominions of Greece. This 'migration' of heretics, however, is not attested until the fifteenth century. 17 We also know that the Inquisition was active in 9 Greece, with sporadic appointments of inquisitors dating back to the early fourteenth century, though it appears that its efficacy was minimal. Similarly, heresy grew so profusely in central Greece in the fifteenth century partly because of the indifference of the lay lords, some of whom seem to have been heretics themselves. 35 Unless Prince Florent's intervention was not accompanied by a complaint against the actions of Archbishop Benedict, therefore, one might wonder whether the monks' true crimes were of a more mundane nature and were perceived to undermine the authority of the prince. What is known of Florent's seven-year reign, however, does not allow for much speculation of this kind: the Chronicle of the Morea portrays him as a ruler who was wise and well liked (by the Greeks as well as the Latins) and his reign as one of peace and relative prosperity. It is true that for much of his reign he was engaged in a dispute with the duchess of Athens, who refused to pay him homage; 36 he also conducted a purge of corrupt officials upon arriving in the Morea and was particularly harsh towards the chamberlain, Roger of Benevento, whom he imprisoned and did not release until instructed to do so by his suzerain Charles II of Anjou. 37 But both these disputes appear to have been unremarkable matters of feudal administration, unlikely to escalate into capital punishments of clergy. In any event, the diplomatic materials which have kept us relatively well informed of these political events make no mention of the events at Camina.
If the reign of Florent in Achaia was relatively peaceful, the reign of Charles II was anything but. Between 1282 and 1302 the house of Anjou was locked in war with the house of Barcelona, ever since Pedro III seized Sicily from Charles I, following the Sicilian Vespers. Charles II had already spent four years as a prisoner of the Aragonese as a result of this war. It may be worth noting that this struggle later exerted some influence on the apocalyptic thinking of one of the heretical groups that we encountered above. In his second manifesto in 1303 the militant second leader of the Apostolic Brethren, Fra Dolcino, set out his prophetic and apocalyptic vision of the end of the worldly and corrupt Church and the 13 establishment of an angelic pope. 38 The instrument of the corrupt Church's destruction and Dolcino's hero in this account was Pedro's son Frederick III of Sicily, who Dolcino predicted would become emperor and exterminate the entire Church hierarchy. Charles I and
Charles II of Anjou are singled out as arch-villains in this manifesto and are identified as the right arm which shall wither and the right eye which shall darken of the evil shepherd in the prophecy of Zechariah (Zechariah 11:17). 39 It is tempting to link this heresy with the events at Camina, not least because Nicholas IV issued an encyclical to prelates condemning the Apostolici and instructing them to suppress them, enlisting the support of the secular arm if necessary, in the same year that he wrote to the bishop of Olena concerning Camina. 40 Such a link is unlikely, however: the sect certainly seems to have expanded beyond Italy by 1287, but these more radical ideas only seem to appear within the sect around 1300. 41 Nevertheless, what this example illustrates is that, as is known, the ideals of apostolic According to the papal letter, the nunnery which Isabel had founded proved unsustainable, as it was too far from 'inhabitable places' and near the sea, where it could fall victim to frequent pirate attacks. Under these circumstances, Isabel herself abandoned the project and asked the pope to unite the church of Camina to the Cistercian abbey. 44 The pope acceded to her request and instructed the abbot of Daphni to install a Cistercian community in Camina.
The Cistercian abbey at Daphni is regarded as one of the most successful of the Latin monastic communities of Greece and certainly the most important of the Cistercian foundations. 45 The ancient monastery, near Athens, was donated to the abbey of Bellevaux by the lord of Athens, Otto de la Roche, in 1207. It subsequently benefited from close ties with the ducal family of Athens, 46 and that is surely part of the reason why it outlived most (if not all) of the other Cistercian abbeys of Greece, which are said to have ceased functioning by 1276. 47 Under the guidance of the monks of Daphni, Camina seems to have achieved the stability and prosperity that had eluded it in the past decade and a half. We next hear of Although these two documents have been available in print since 1970, their significance for the history of the Cistercian Order in Greece has not been appreciated hitherto. 48 The Cistercian experiment in Greece in the aftermath of the Fourth Crusade is routinely dismissed as a failure, and the evidence offered for this is the fact that most
Cistercian abbeys of Greece were abandoned in the second half of the thirteenth century. fully integrated into the fabric of Latin Greece. 50 Religious life in the Duchy of Athens also suffered as a result of the conquest and the subsequent excommunication of the Catalans. 51 Whether or not we accept that Daphni declined under the Catalans, we cannot doubt that it becomes much less conspicuous in the surviving sources from this period; 52 yet here we have evidence of the continued cooperation of the two 'Frankish' abbeys on either side of the frontier. A final reference to the 'monastery of Camina' in the registers of Urban V (appendix, doc. 7) proves that the last Cistercian house founded in the East continued to exist at least until 1363. In fact, this final letter addresses the abbot of Camina, confirming that a full community of Cistercians had been installed by 1350.
Identification
Having surveyed the information that these sources have preserved about the church's turbulent history, we should now attempt to identify its location. The vocable of Camina, the dedication to the Virgin, its location in the diocese of Olena and its foundation under Prince William II are the only definite pieces of information that our sources impart.
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As a result, all attempts at identification have been both very tentative and very speculative. 55 Nor, as we shall see, is it possible to attribute a church to the Latins simply because it incorporates elements of western architecture.
To return to the identification of our church, Mousouras, who has studied at depth the monastery of Strophades, seems to follow Bon's identification, but he furthermore supposes that the vocable 'Camina' refers to a Greek place-name. Moreover, he silently assumes that the Greek version of the word was 'Κάμαινα'. 56 Though the assumption that 'Camina' is a Greek toponym is eminently sensible, the place-name 'Κάμαινα' cannot be found in the Peloponnese. There exists, on the contrary, a toponym with the alternate spelling 'Κάμενα', but this is not located on the coast (where Bon suggested Camina might be found), but further inland, near ancient Olympia, in an area where there are no known remains of a medieval church. This of course is not conclusive: it is possible that a church existed near the village of Κάμενα, but has now disappeared. A further possibility is mentioned but then dismissed by both Mousouras and Koumanoudi: the monastic church of Our Lady at Glatsa (today Anelio), in the south-west corner of the modern prefecture of Heleia. 57 Quite why this possibility is dismissed is unclear. The church at Glatsa belongs to the same group of late-thirteenth century churches which exhibit western influences as the churches mentioned above. A modern tradition, moreover, claims that it was once the daughter-house of Strophades. 58 This suggests that it should be considered at least as likely a candidate as the cluster of churches around Amaliada.
In any case, it is far from certain that the word 'Camina' was related to a Greek toponym, given how common the name is in Romance languages. Another possible identification, also partially based on toponymics, may be proposed. As has been mentioned, It is necessary, therefore, to consider a further location, which emerges as the likeliest site of the church/monastery of Camina: the famous monastery of Our Lady of Blachernae outside of Glarenza. Orlandos, who first studied this monument, noted the Gothic elements and also observed that the building had undergone two phases of construction. Because of the dominant Byzantine style, he concluded that the monastery was built originally as a Greek monastery in the late twelfth century, but was left unfinished because of the Frankish conquest; later, it was taken over by the Latins (as is proven by the presence of a Latin tomb), who completed the building and added the western architectural elements. He also concluded that the order that took over the monastery was that of the Franciscans. 63 More recently, most of these conclusions have had to be revised: firstly, though the Franciscans were indeed installed in Glarenza, their friary has now been found and was located within the town walls, as one would expect. 64 More pertinently, Orlandos's dating of the monument to the twelfth century has been challenged. It has been shown that Blachernae shares stylistic and morphological similarities with a group of Peloponnesian churches which can now be safely dated to the second half of the thirteenth century, suggesting that Blachernae was probably built in that period as well and possibly by the very same workshop. 65 Orlandos's dating was partly based on the assumption that all the western architectural elements were added during the second phase of building, when the monastery had passed into Latin hands. The most recent archaeological examination has revealed not only that both building phases should be dated to the second half of the thirteenth century, but also that western forms were employed already in the first building phase. 66 In brief,
Athanasoulis's detailed study concludes the following: the church's construction must have started sometime in the second half of the thirteenth century. Despite its western influences, its first occupants were Greek monks. This is shown primarily by the existence of a marble templon, which suggests the performance of the Greek liturgy. At some later stage, perhaps even before the completion of the building, the church passed into the possession of Latin religious, who undertook the second building phase and made wider use of western forms.
The change of ownership is indicated by the fact that the Greek templon was pulled down during this period and also by the addition of decorations featuring the Lamb of God (which had been banned by the Orthodox tradition) as well as by the presence of a slab belonging to a Latin tomb. 67 In our opinion, all this makes Blachernae the best candidate for the church/monastery of Camina. Its date of construction coincides with the reign of Prince William II and it was dedicated to the Virgin. The same can, of course, be said about the churches mentioned above and a number of other churches of the same period, but contrary to those cases, here we have good evidence that the church was occupied by Latin religious. The Latin tombslab, dating from 1358, advocates strongly in favour of our identification, given that Camina was still Cistercian at least until 1363. 68 Furthermore, since the dismissal of the identification of Blachernae as a Franciscan house, no other convincing connection to a Latin religious order has been made. The location, less than two miles outside of Glarenza, the informal second capital of the principality, could also indicate that this was a princely foundation. The fact that Blachernae began life as a Greek house should not trouble us. We know that Camina was built and endowed by William II, but that does not preclude the possibility that he initially planned to build a Greek church. Nor do our sources state that Camina had been a Latin church from the date of its foundation, which we suppose to have been connected to William's victories over the Greeks in the years 1263-64. Why the church changed hands, however, is still a mystery.
It remains for us to consider the nunnery of St Clare that Isabel attempted to found.
Unfortunately, no convincing suggestions can be made at this point. It may in fact be noted that, since Isabel's foundation was abandoned before its construction was even completed, it 20 is entirely possible that no physical remains have survived. As we have seen, Bon suggested that this nunnery too may perhaps be associated with one of the surviving churches in the western Peloponnese, in the vicinity of Amaliada. Though this suggestion cannot be discounted, it is difficult to imagine that anyone would attempt to found a nunnery of Poor Clares so far away from the major settlements of Frankish Morea. Isabel's correspondence does indeed state that the nunnery was located near the sea and too far from inhabited areas and that this was actually one of the reasons for its abandonment. It would make more sense, however, to suppose that the nunnery was built a short distance outside the walls of one of the major towns, in a location similar to Blachernae's, rather than in the wilderness. The fact that Isabel's foundation is expressly stated to have been designed for Latin nuns rules out the possibility that Blachernae was Isabel's nunnery, since Blachernae was begun as a Greek house.
Conclusion
Unanswered questions notwithstanding, the implications of the documents published below extend beyond the narrow case of the church of Camina. Hermits, as approved by Pope Celestine: 'hence to this day we do not recognise or feel ourselves to be apostates of any order, but instead we believe that we would be truly apostates before God and fugitives from the heremitic life, if we had abandoned of our own will the lifestyle to which we were called by the inspiration of . . episcopo Olenensi. Datum ut supra.
1) No year is given, but the surrounding documents are dated anno primo.
2) The text is on a folio that was originally part of a volume of the papal registers that was heavily water damaged and it is now contained in a box of files of loose leaves. According to the Regestrum Clementis papae V and Eubel, in the late nineteenth century this letter was on f. 90r of Reg. Vat. 52. The present Reg.
Vat. 52, f. 90r, contains letters nos. 460-463, not close to the no. 1043 of the present letter, but the volume ends on f. 180 with letter no. 962 from January 1306. Perhaps, then, this letter was originally on f. 190r, not 90r. This folio has holes and is very faded, so the transcription was made using a UV lamp. 
